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Chapter XXV.
Page 345 ANTAGONISTIC PRINCIPLES.

7. The controversy between the Christians and tbhedlds was not a dispute between
individuals, nor a contention between sects origmrt

It was a contest between antagoniptiticiples

It was, therefore a contest betweghristianity and Rome rather than between Christians
and Romans. On the part of Christianity it was heclamation of the principle of genuine
liberty; on the part of Rome it was the assertibthe principle of genuine despotism.

On the part of Christianity it was the assertiorhaf principle of the rights of conscience and
of the individual; on the part of Rome it was thesertion of the principle of the absolute
absorption of the individual, and his total enstaeat to the state in all things, divine as well
as human, religious as well as civil.

Page 346 ROME — AGAINST CHRISTIANITY

Jesus Christ came into this world to set men fael to plant in their souls the genuine
principle of liberty, - liberty actuated by lovebérty too honorable to allow itself to be used
as an occasion to the flesh or for a cloak of nmlgness, liberty led by a conscience
enlightened by the Spirit of God, liberty in whiogtan may be free from all men, yet made so
gentle by love that he would willingly become tleant of all, in order to bring to them the

enjoyment of this same liberty. This is freedomeiad. This is the freedom which Christ

gave to man; for whom the Son makes fretdree indeed.[John 8:36]

9. In giving to men this freedom, such an infinifié could have no other result than that
which Christ intended; namely, to bind them in éagting, unquestioning, unswerving

allegiance to Him as the royal benefactor of theerade thus reveals Himself to men as the
highest good, and brings them to Himself as theifestation of that highest good, and to
obedience to His will as the perfection of conduct...
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11. The Roman Empire then filled the worlthe sublimest incarnation of power, and a
monument to the mightiest of greatness built byammnds, which has upon this planet
been suffered to appear.”

That empire, proud of its conquests, and exceegljeglous of its claims, asserted its right to
rule in all things, human and divine. In the Romaew, the State took precedence of
everything. It was entirely out of respectttee Stateand wholly topreserve the Statehat
either the emperors or the laws ever forbade teecese of the Christian religion. According
to Roman principles, the State was the highest adegood."The idea of the State was the
highest idea of ethics, and within that was inctlidé actual realization of the highest good;
hence the development of all other goods pertaibingumanity, was made dependent on
this." Neander.



Page 347 THE ROMAN IDEA OF ETHICS

12. Man with all that he had was subordinated &State; he must have no higher aim than
to be a servant of the State; he must seek no hgihed than that which the State could
bestow. Thus every Roman citizen was a subjecteaady Roman subject was a slaiEhe
more distinguished a Roman became, the less wadree man. The omnipotence of the law,
the despotism of the rule, drove him into a naroisele of thought and action, and his credit
and influence depended on the sad austerity ofifleis The whole duty of man, with the
humblest and greatest of Romans, was to keep biehia order, and be an obedient servant
of the State. Mommesen.

13. It will be seen at once that for any man tafgss the principles and the name of Christ
was virtually to set himself against the Roman Emgror him to recognize God as revealed
in Jesus Christ as the highest good, was but tneagainst the Roman State. It was not
looked upon by Rome as anything else than highstr@abecause, as the Roman State
represented to the Romans the highest idea of goo@ny man to assert that there was a
higher good, was to make Rome itself subordinate.

And this would not be looked upon in any othertigit Roman pride than as a direct blow at
the dignity of Rome, and subversive to the RomateStConsequently the Christians were
not only called "atheists", because they deniedgbés, but the accusation against them
before the tribunals was of the crime"bfgh treason”,because they denied the right of the
State to interfere with men'’s relations to God. Tbexmon accusation against them was that
they were"irreverent to the Caesars, and enemies of the @aesand of the Roman
people”.....
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15. This idea of the State was not merely the State civil institution, but as a divine
institution, and the highest conception of diviniself.

The genius [or benefactor] of Rome was the supréeity. Thus the idea of the State as the
highest good was theeligious idea; consequently religion was inseparable from $tate.
All religious views were to be held subordinatethe State, and all religion was only the
servant of the State.

16. The genius [or benefactor] of the Roman Statagoto the Roman mind the chief deity,
since Rome had conquered all nations, it was detraded to the Roman mind that Rome
was superior to all the gods that were known. Aralgh Rome allowed nations to maintain
the worship of their national gods, these as weltree conquered people were considered
only as the servants of the Roman State. Evergioaliwas held subordinate to the religion
of Rome, and thougtall forms of religion might come to Rome and talkeir place in its
pantheon, they must come as servants of the State."

17. The State being the Roman’s conception of thkeedst good, Rome’s own gods derived
all their dignity from the fact that they were rgo@ed as such by the State. It was counted
by the Romans an act of the greatest condesceasbian evidence of the greatest possible
favor to bestow State recognition upon any foreggds, or to allow any Roman subject to



worship any other gods than those recognized byRthmean State. A fundamental maxim of
Roman legislation was:-

"No man shall have for himself particular gods & bwn; no man shall worship by himself
any new or foreign gods, unless they are recogriggoublic laws.'Cicero.

18. Again: the Roman State being the supreme diitg, senate and the peoplefere but
organs through which its ideas were expressed;ehtrecmaximyox populi, vox dei, —the
voice of the people is the voice of God.

Page 349  "VOX POPULI, VOX DEI"

As this voice gave expression to the will of theoreune deity, and consequently of the
highest good, and as this will was expressed infah@ of laws, hence again the Roman
maxim,"What the law says is right."

19. It is very evident that in such a system tivems no place for individuality. The State was

everything, and the majority was in fact the Sts#éat the majority said should be, that was
the voice of the State, that was the voice of Gloat, was the expression of the highest good,
that was the expression of the highest concepfigiglt; and everybody must assent to that
or be considered a traitor to the State. The iddiad was but a part of the State. Therefore
there was no such thing as the rights of the pedpke right of the State only was to be

considered, and that was to be considered absolute.

"The first principle of their law was the paramounght of the State over the citizen.

Whether as head of a family, or as a proprietor,Ha&l no natural rights of his own; his

privileges were created by the law as well as @efiby it. The State in the plenitude of her
power delegated a portion of her own irrespongipi(sic) to the citizen, who satisfied the

conditions she required in order to become the pacé her children; but at the same time
she demanded of him the sacrifice of his free ageacher own rude ideas of political

expediency.Merivale.

20. It is also evident that in such a system tinexe no such thing as the rights of conscience;
because as the State was supreme also in the oéatriigion, all things religious were to be
subordinated to the will of the State, which was thhe will of the majority. And where the
majority presumes to decide in matters of religitere is no such thing as rights of religion
or conscience. Against this whole system Christyarnas diametrically opposed....

kkkkkkkkkkkkkkkkkkkhkkkhkkkkhkkkhkkkhkkkhkkkhkkk

Page 366

70. Therefore when Christianity had become quiteegaly spread throughout the empire, it
seemed to such emperors as Marcus Aurelius, De¢alsrian, and Diocletian — emperors
who most respected Roman institutions - that thrg e&istence of the empire was at stake.
Consequently their opposition to Christianity wag ban effort to save the State, and was
considered by them as the most reasonable andbguttang in the world. It was only as a
matter of State policy that they issued edicts mpleasized those already issued for the
suppression of Christianity. In making or enforcitayvs against the Christians it was
invariably the purpose of these emperors to restok to preserve the ancient dignity and



glory of the Roman State. In an inscription by Débian, it is distinctly charged that by
Christianity the State was being overturned. Hiewd on this subject are seen in the
following extract from one of his edicts: -

"The immortal gods have, by their providence, agea and established what is right. Many
wise and good men are agreed that this should bateiaed unaltered. They ought not to be
opposed. No new religion must presume to censar®lth since it is the greatest of crimes
to overturn what has been once established by noestors, and what has supremacy in the
State."

71. This is further shown by the following wordstr the edict of Galerius putting a stop to
the persecution of Christianity: -

"Among other matters which we have devised fob#mefit and common advantage of our
people, we have first determined to restore aldhiaccording to the ancient laws and the
public institutions of the Romans. And to make igiom for this, that also the Christians,

who have left the religion of their fathers, shoukturn again to a good purpose and
resolution."

72. With persecution proceeding from these fourses) it is evident that from the day that
Christ sent forth his disciples to preach the gbsgee Christians were not certain of a
moment's peace.

page 367 THE GOVERNMENTAL SYSTEM AT FAULT.

It might be that they could live a considerable gian of time unmolested,;
yet they were at no time sure that it would beb&zause they were subject at all times to the
spites and caprices of individuals and the populace

At any hour of the day or night any Christian wiablle to be arrested and prosecuted before
the tribunals, or to be made the butt of the capuig and violent temper of the heathen
populace.

Yet to no one of these sources more than anotbeld de attributed the guilt or the dishonor
of the persecution; because each one was but ¢védble fruit of that system from which
persecution is inseparable.

74. The theory which attaches blamette emperorsas the persecutors of the Christians is a
mistaken one; because the emperor was but theseyedive, the embodiment, of the State

itself. The State of Rome was a system built uphieyaccumulated wisdom of all the Roman

ages; and to expect him whose chief pride washibavas a Roman, and who was conscious
that it was the highest possible honor to be a Roemaperor,

- to expect such a one to defer to the views oéw and despised sect of religionists whose
doctrines were entirely antagonistic to the ensystem of which he was a representative,
would be to expect more than Roman pride would.b&sithe case stood, to have done such
a thing would have been to make himself one ofdgpised sect, or else the originator of
another one, worthy only, in the eyes of the popeilaf the same contempt as these. Of
course we know now that the emperors should hawne (st that thing, and they were told
then that they ought to do it; but the fact is mtéhaless that Roman pride would not yield.
Nor is this the only case of the kind in the higtof Christianity.



75. The theory that would makée govemorsresponsible, is likewise a mistaken one;
because the governors were simply the officerh@fState, set over a particular province to
conduct the affairs of the government and to mantae laws. It was not in their power to
set aside the laws, although, as we have seen, gbthem even went as far as possible in
that direction rather than cause the Christiarsufter by enforcing the law.

Page 368  AGAINST CHRISTIANITY

76. The only theoryhat will stand the test at all is that which plaegonthe priestsandthe
peoplethe guilt of the persecutions.

They were the ones who did it from real bitternafsthe persecuting spirit. And yet to attach
all the blame to these, would be a mistake; becwsauld have been impossible for them to
persecute had it not been tbe system of governmewof which they were a part.

77. Had the State been totally separated fromiogljgaking no cognizance of it in any way

whatever; had the State confined itself to its projurisdiction, and used its power and

authority to compel people to be civil and to maintthe public peace, it would have been
impossible for either people, priests, governorsemperors, to be persecutors. Had there
been no laws on the subject of religion,lams enforcing respect for the gods nor prohibiting
the introduction of new religions, - even thougligieus controversies might have arisen,

and having arisen, even had they engendered littetroversies and stirred up spiteful

spirits, - it would have been impossible for anytyp#o do any manner of wrong to another.

78. Instead of this, however, the Roman governmed a system in which religion was
inseparable from the State - a system in whiclrehgion recognized was held as essential to
the very existence of the State; and the laws wbachpelled respect to this religion were but
the efforts of the State at self-preservation. &we there was a system permanently
established, and anstrument formed, ready to be wielded by every ohthese agencies to
persecute the professors of that religion.

79. Except in cases of the open violence of the,rablbhat was done in any instance by any
of the agencies mentioned wasenforce the law

If the Christians had obeyed the laws, they nevauldvhave been persecuted. But that was
the very point at issue. It was not right to obleg laws.The laws were wrongTo obey the
laws was to cease to be a Christian. To obey thws laas to dishonor God and to deny
Christ.

To obey the laws was to consent that mankind shioelldeprived of the blessing of both civil
and religious liberty, as well as to forfeit foethselves eternal life.,

Page 369 GROUND OF GOVERNMENTAL PERSECUTION

80. If religion be properly a matter of State, dawghtfully, a subject of legislation, then
there never was any such thing as persecutioneofCtiristians by the Roman State. And



what is more, that being so, there never has breail history any governmental persecution
on account of religion. If religion be properly abgect of legislation and of law, then it is the
right of the State to make any laws it may choas¢he subject of religion; and it is its right
to attach to these laws whatever penalty will mastely secure proper respect for the
religion chosen. And if the legislation be rigtitthe law be right, the enforcement of the law,
under whatever penalty, can not be wrong. Consdlyuémeligion be properly a matter of
the State, of legislation, and of law, there navas and there never can be any such thing as
persecution by any State or kingdom on accounglajion, or for conscience' sake.

81. From all these evidences it is certain that i@ blame and the real quilt of the
persecution of the Christians by the Roman Emmseih the pagan theory of State and
government - the union of religion and the State.

This was the theory of the State, and the onlyrthdmat then held sway, and this necessarily
embodied both a civil and a religious despotism.

And as Jesus Christ came into the world to setfmenand to plant in their hearts and minds
the genuine principles of liberty, it was propeatthle should command that this message of
freedom and this principle of liberty should be glaamed in all the world to every creature,
even though it should meet with the open hostiitgarth's mightiest power.

And proclaim it His disciples did, at the expens@é@avy privations and untold sufferings.

82. "Among the authentic records of pagan persenstithere are histories which display,
perhaps more vividly than any other, both the degtleruelty to which human nature may
sink and the heroism of resistance it may attainfthis break is in the original[The most
horrible recorded instances of torture were usudailficted either by the populace or in their
presence in the arena. We read of Christians bonmthairs of red-hot iron, while the stench
of their half-consumed flesh rose in a suffocatiiayd to heaven; of others who were torn to
the very bone by shells or hooks of iron;

Page 370

of holy virgins given oveo the lust othe gladiator, or to the mercies of the panderiwb
hundred and twenty-seven converts sent on one iooctsthe mines, each with the sinews of
one leg severed by a red-hot iron, and with ansgeoped from its socket; of fires so slow
that the victims writhed for hours in their agonie$ bodies torn limb from limb, or sprinkled
with burning lead; of mingled salt and vinegar pedrover the flesh that was bleeding from
the rack; of tortures prolonged and varied througtire days. For the love of their divine
Master, for the cause they believed to be true, raed even weak girls, endured these things
without flinching, when one word would have freeeht from their sufferings. No opinion we
may form of the proceedings of priests in a latge,ashould impair the reverence with which
we bend before the martyr's tomhecky.

83. All this was endured by men and women, and &gk girls, that people in future ages
might be free - free to worship according to thetates of their own consciences - free both
civilly and religiously. All this was endured in fgoort of the principle, announced to Israel
before they entered Canaan; to Nebuchadnezzarllamd afficers and people; to Darius the

Mede and all his presidents, princes, and peoplkénaw to alithe world for all time;

the divine principle that with religion



civil government can of right have nothing to do...
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Page 472 ROME - THE ORIGINAL SUNDAY LEGISLATION.

The church was fully conscious of her loss of tbevgr of God before she sought the power
of the State. Had she not been, she never would haade any overtures to the imperial
authority, nor have received with favor any advanitem it. There is a power that belongs
with the gospel of Christ, and is inseparable ftbmtruth of the gospel; that is, the power of
God. In fact, the gospel is but the manifestatibnhat power; for the gospel "is the power of
God unto salvation unto every one that believetks" long, therefore, as any order or
organization of people professing the gospel ofis€mnaintains in sincerity the principle of
that gospel, so long the power of God will be wiltem, and they will have no need of any
other power to make their influence felt for gootlearever known. But just as soon as any
person or association professing the gospel Idsespirit of it, so soon thgpoweris gone
also. Then, and only then, does such an organizagek for another kind of power to supply
the place of that which is lost.

2. Thus was it with the church at this time. She fadlen, deplorably fallen, from theurity

and thetruth, and therefore from thegower, of the gospel. And having lost the power of God
and of godliness, she greedily grasped for the poivthe State and of' ungodliness. And to
secure laws by which she might enforce her diso#péind dogmas upon those whom she had
lost the power either to convince or to persuadses the definite purpose which the bishopric
had in view when it struck that bargain with Consitze, and lent him the influence of the
church in his imperial aspirations.

3. In the chapter on "Constantine and the Bish@wdence has been given which shows
how diligently the bishops endeavored to convirtganiselves that in the theocracy which
they had framed and of which they were now a plaetkingdom of God was come.

Page 473 TRUE AND FALSE THEOCRACIES.

But they did not suppose for a moment that the Lnndself would come and conduct the
affairs of this kingdom in person. They themselweye to be the representatives of God
upon the earth; and the theocracy thus establisfasdo be ruled by the Lottdrough them
This was but the culmination of the evil spirit nfasted in the self-exaltation of the
bishopric. That is to say, their idea of a theogra@as utterly false; and the working out of
the theory was but the manifestation of the mysténpiquity.

4. Yet this is not to say that all ideas of a thraog have always been false. The government
of Israel was a true theocracy. That was reallyoeegiment of God. At the burning bush,
God commissioned Moses to lead his people out gpE®BY signs and wonders and mighty
miracles multiplied, God delivered Israel from Egyfed them through the Red Sea and
through the wilderness and finally into the prordisend. There He himself ruled them by
judges, to whom "in divers manners" He revealedviils "until Samuel the prophet.”

5. In the days of Samuel, Israel would have a Kirftey everrejected God that they might
have a king. Indeed, they had to reject God befweg could have a king; because God was
their king. Yet even though God was rejected fraamg their king, He still acknowledged



the people as His, and guided the nation. Everkitgdom which they had set up, against
His solemn protest, He made a means of instructmeerning Christ. And when because of
iniquity that kingdom could no longer subsist, be tlast king, and in him to all people, He
sent this message: "Thou profane wicked princesiafel, whose day is come, when iniquity
shall have an end, thus saith the Lord God; Rertlowaeliadem, and take off the crown: this
shall not be the same: exalt him that is low, abhdsa him that is high. | will overturn,
overturn, overturn itand it shall be no more, until He come whose rightis; and | will
give it Him." Ezekiel 21:25-27.

6. The kingdom was then subject to Babylon. WherbyRm fell, and Medo-Persia
succeeded, it was overturned the first time.

Page 474 ROME - THE ORIGINAL SUNDAY LEGISLATION.

When Medo-Persia feland was succeeded by Grecia, it was overturnecgdbend time.
When the Greek Empire gave way to Rome, it wastokeed the third time. And then says
the word,"It shall be no more until He come whose right it is; and | will giveHim."
When Christ was born in Bethlehem, of Him it wagls&rhou . . . shalt call His name Jesus.
He shall be great, and shall be called the SomefHighest: andhe Lord God shall give
unto Him the throne of His father David;and He shall reign over the house of Jacob
forever; and of His kingdom there shall be no end."

7. But that kingdom is not of this world, nor wille sit upon that throne in this world. While
Christ was here as "that prophet,” a man of soraudsacquainted with grief, He refused to
exercise any earthly authority or office whatewdthen appealed to, to mediate in a dispute
between two brothers in regard to their inheritahkée replied, "Man, who made me a judge
or a divider over you?" And when the people woudé taken Him and made Him a king,
He withdrew himself from them, and went to the m@aimalone. On the last night He spent
on earth before His crucifixion, and in the lagk taith Pilate before He went to the cross, He
said, "My kingdom is not of this world." Thus theréne of the Lord has been removed from
this world, and will be no more in this world nofr this world, until, as King of kings and
Lord of lords, He whose right it is shall come agand that time is theend of thisworld
and the beginning of the world to come. This isvaidy many scriptures, some of which it
will be in order here to quote.

8. To the twelve disciples the Saviour said: "l @ppunto you a kingdom, as my Father hath
appointed unto me; that ye may eat and drink atable in my kingdom, and sit on thrones
judging the twelve tribes of Israel." As to wheistBhall be, we are informed by the word in
Matthew thus:"In the regenerationwhen the Son of Man shall sit the throne ofHis
glory, ye also shall sit upon twelve thrones, judgingtthelve tribes of Israel." And the time
when He shall sit upon the throne of His glorystasted by another passage in Matthew thus:

Page 475 THE NEW, AND FALSE, THEOCRACY.

"When the Son of Man shall come in His glory, alidre holy angels with Himthen shall
He sit upon the throne of His glory: and before Hinall be gathered all nations."

9. By these scriptures and all others on the stibfeis evident that the kingdom of Christ,
the kingdom of God, is not only not of this worlolit is nevermore to be of this world.
Therefore while this world stands, a theocracy mwawver exist in it again. From the death of



Christ until now, every theory of an earthly thesoxy has been a false theory. And from now
until the end of the world, every such theory Ww#l a false theory. Yet such was the theory of
the bishops of the fourth century; and being sitclas utterly false and wicked.

10. The falsity of this theory of the bishops o flourth century has been clearly seen by but
one of the church historians: that one is Neantled this, as well as the scheme which the
bishops had in mind, has been better describednbytan by all the others put together. He

says:

"There had in fact arisen in the church... a falsocratical theory, originating not in the
essence of the gospel, but in the confusion ofehgious constitutions of the Old and New
Testaments, which... brought along with it an urstian opposition of the spiritual to the
secular power, and which might easily result in foemation of asacerdotal State,
subordinating the secular to itselh a false and outward way." "This theocraticalttyawas
already the prevailing one in the time of Constaitiand... the bishops voluntarily made
themselves dependent on him by their disputes,bgnitheir determination to make use of
the power of the Statéor the furtherance of their aims." - Neander. tbiig of the Christian
Religion," Vol. ii, sec. ii, part i, div. i, parg, 3.

11. That which they had in mind when they joineelitiinterests to Constantine's, was to use
the power which through him they would thus sectoearry into effect in the State and by
governmental authority their theocratical projddie State was not only to be subordinate to
the church, but was to ltke servantof the church to assist in bringing all the worrdoi the
new kingdom of God. The bishops were the chanmeltfh which the will of God was to be
made known to the State.

Page 476 ROME - THE ORIGINAL SUNDAY LEGISLATION.

Therefore the views of the bishops were to be ¢ogtbvernment the expression of the will of
God, and whatever laws the bishopric might deenessary to make the principles of their
theocracy effective, it was their purpose to secure

12. As we have found in the evidence of the previduapter, the church had become filled
with a mass of people who had no respect for mligiexercises, and now it became
necessary to use the power of the State to asspeserving respect for church discipline.
As the church-members had not religion enoughdd hem to do what they professed was
their duty to do, the services of the State halet@nlisted to assist them in doing what they
professed to believe it was right to do. In otherds, as only worldly and selfish interests
had been appealed to in bringing them to membeistilpe church, and as they therefore had
no conscience in the matter, the serviokthe State were employed as aids to consciemce, o
rather to supply the lack of conscience.

13. Accordingly, one of the first, if not the vefiyst, of the laws secured by the bishops in
behalf of the church, was enacted, as it is sughadsout A. D. 314, ordering that on Friday
and on Sunday "there should be a suspension ohdmssiat the courts and in other civil
offices, so that the day might be devoted with latsrruption to the purposes of devotion." -
Neanderld., sec. iii, part ii, div. iii, par. 2. To justifyhts, the specious plea was presented
that when the courts and public offices were opedh egularly conducted by the State on
these church days, the members were hindered ftiemding to their religious exercises. It
was further argued that if the State kept its eiopen, and conducted the public business on



those daysas the church-members could not conduct the puhiginess and attend to
church services both, they could not well hold publfffices; and that, therefore, the State
was in fact discriminating against the church, avaks hindering rather than helping the
progress of the kingdom of God.

14. This was simply to confess that their Christiamvas altogether earthly, sensual, and
selfish. It was to confess that there was not enairue in their profession of religion to pay
them for professing it; and they must needs hageState pay them for professing it.

Page 477 CONSTANTINE’'S FAMOUS SUNDAY LAW.

This was in fact in harmony with the whole systeimvbich they werea part. They had been

paid by the State in the first place to becomegwsdrs of the new religion, and it was but
consistent for them to ask the State to continysagothem for the continued profession of it.
This was consistent with the system there estaddisbut it was totally inconsistent with

every idea of true religion. Any religion that istrof sufficient value in itself to pay men for

professing it, is not worth professing, much lessitiworth supporting by the State. In

genuine Christianity there is a virtue and a valdiech make it of more worth to him who

professes it than all that the whole world canraffoyea, of more worth than life itself.

15. This, however, was but the beginning. The Statk become an instrument in the hands
of the church, and she was determined to use tisitument to the utmost for her own

aggrandizement and the establishment of her powsupreme. As we have seen by many
proofs, one of the first aims of the apostate dhwves the exaltation of Sunday as the chief
sacred day. And no sooner had the Catholic Churatienmerself sure of the recognition and
support of the State, than she secured from theeemmn edict setting apart Sunday
especially to the purposes of devotion. As thewas the chief deity of the pagans, and as
the forms of sun-worship had been so fully adogigdhe apostate church, it was an easy
task to secure from the sun-loving and church-aogir€onstantine, a law establishing the
observance of the day of the sun as a holy day.

16. Accordingly, March 7, A. D. 321, Constantineued his famous Sunday edict, which,
both in matter and in intent, is the original ahd tmodel of all the Sunday laws that have
ever been made. It runs as follows:-

"Constantine, Emperor Augustus, to Helpidius: Oa tlenerable day of the sun let the
magistrates and people residing in cities rest,landll workshops be closed. In the country,
however, persons engaged in agriculture may fraely lawfully continue their pursuits;
because it often happens that another day is naugable for grain-sowing or for vine-
planting; lest by neglecting the proper moment §och operations, the bounty of heaven
should be lost. (Given the 7th day of March, Crispnd Constantine being consuls each of
them for the second time.)" Schaff's translatidfistory of the Christian Church," Vol. ii,
sec. Ixxv, par. 5, note 1. The following is the ihatfrom the same place: "Imperator
Constantinus Aug. Helpidio: Omnes judices, urbanaegjebes et cunctarum artium officia
venerabili die solis quiescantRuri tamen positi agrorum culturae libere licegte
inserviant, quoniam frequenter evenit, ut non ap@@io die frumenta sulcis aut vineae
scrobibus mandentur, ne occasione momenti pereaimoditas coelesti provisione
concessa."
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17. Schaff attempts to give the Sunday legislatib@onstantine &civil" character; but this
is not only an error as to fact, but an anachrorbgnfifteen hundred and fifty years. There
was no such idea in the conception of governmer¢reined by Constantine and the
bishops; nor was there any place for any such iddhis piece of legislation. The whole
thing was religious. This is seen in at least fiiginct counts.

18. First Count. The theory of government intended by the bishopd sanctioned by
Constantine, was a theocracy; that is, a governoie@bd, which, intself, could be nothing
else than religious. We have seen the bishops,ebalbof the church, playing the part of
oppressed Israel; while Maxentius was made to octis place of a second Pharaoh, and
Constantine that of a new Moses delivering Isfa&d. have seen the new Pharaoh - the horse
and his rider - thrown into the sea, and sunk &lbttom like a stone. We have heard the
song of deliverance of the new Israel when the Mmses had crossed the Red Sea - the river
Tiber. We have seen that the new Moses, going afi@oconquest of the heathen in the
wilderness, set up the tabernacle and pitchedribfafrom the camp, where he received
"divine" direction as to how he should conduct thattles of the Lord." Thus far in the
establishment of the new theocracy, each stepeicdlrse of the original theocracy had been
imitated.

19. Now this establishment of Sunday observanckwy was simply another step taken by
the creators of the new theocracy in imitation ted priginal. After the original Israel had
crossed the Red Sea, and had gone a considerabheyan the wilderness, God established
among them, by a law, too, the observance of thé&h, a day of weekly rest.
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This setting apart of Sundajn the new theocracy, and its observance beirapksted and
enforced by lawwas inimitation of the act of God in the original theoct in establishing
the observance of the Sabbath. This view is coefirrny the testimony of the same bishop
who has already given us so extensive a view ofatbkings of the new theocracy. These
are the words:-

"All things whatsoever that it was duty to do oe thabbath, these we have transferred to the
Lord's day: - Eusebius. Commentary on the Psalms,” xcii, quoted in CdXx%abbath
Literature,” Vol. i, p. 361, and ithe "Sabbath Manual," bjustin Edwards, pp. 125-127.

20. Now the Sabbath is wholly religious. The goweemt in which its observance was

enforced was the government of God. The law by Wik observance was enforced was the
law of God. The observance of the Sabbath wasdagration of Jehovah as the true God,

and was a part of the worship of Him as such. Ndwenvit was declared by one of the

chiefest factors in the new theocracy that "alh@fsi whatsoever that it was duty to do on the
Sabbath, these we have transferred" to the Suntiay, in the connection in which it stands,

is the strongest possible proof that the observahtiee day, and the object of the law, were
wholly religious, without a single civil elementyawhere even contemplated.

21. Second Countln accordance with their idea of a theocracy, tbeegnmental system

which was now established composed the kingdomaoaf. ®/e have seen how this idea was
entertained by the bishops at the banquet whictstaatine gave to them at the close of the
Council of Nice. We have seen it further adopte@miConstantine's mother sent to him the
nails of the "true cross", of which he made a leridit, when the bishops declared that the



prophecy was fulfilled which say8In that day [the day of the kingdom of God upantb,
(Jones' insertion)] shall there be upon the bridfete horses, Holiness unto the Lord."

22. This idea, however, stands out in its fuln@ssn oration which Eusebius delivered in
praise of Constantine, and in his presence, othiltéeth anniversary of the emperor's reign.
The flattering bishop announced that God gave tms@mtine greater proofs of His
beneficence in proportion to the emperor's holwises to Him, and accordingly had
permitted him to celebrate already three decadesnaw he was entered upon the fourth.
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He related how the emperor at the end of each dédgreriod had advanced one of his sons
to a share of the imperial power; and now in theeabe of other sons, he would extend the
like favor to other of his kindred. Then he gave theaning of it all as follows:

"The eldest, who bears his father's name, he redeas his partner in the empire about the
close of the first decade of his reign; the secomect in point of age, at the second; and the
third in like manner at the third decennial perithie occasion of this our present festival.
And now that the fourth period has commenced, &edtime of his reign is still further
prolonged, he desires to extend his imperial authby calling still more of his kindred to
partake his power; and, by the appointment of taes@rsfulfils the predictions of the holy
prophets according to what they uttered ages befoied the saints of the Most High shall
take the kingdom." - Eusebius. Oration in Praise oConstantine,” chapii .

23. Then as the sun was the chief deity in this kimgdom of God, the bishop proceeds to
draw for the edification of the Apollo-loving emper the following picture of him as the sun
in his chariot traversing the world; and positivelgfines the system of government as a
"monarchy of God" patterned after the "divine argi" -

"He it is who appoints him this present festival,that He has made him victorious over
every enemy that disturbed his peace; He it is displays him as an example of true
godliness to the human race. And thus our empkkerthe radiant sun, illuminates the most
distant subjects of his empire through the presefidhe Caesars, as with the far-piercing
rays of his own brightness. To us who occupy trstesa regions he has given a son worthy
of himself, a second and a third respectively teeodepartments of his empire, to be, as it
were, brilliant reflectors of the light which prams from himself. Once more, having
harnessed, as it were, under the selfsame yokftinenost noble Caesars as horses in the
imperial chariot, he sits on high and directs tleiurse by the reins of holy harmony and
concord; and himself everywhere present, and obsef every event, thus traverses every
region of the world. Lastly, investeas he iswith a semblanceof heavenly sovereigntyhe
directs his gaze above, and FRAMES HIS EARTHLY GARKRMENT ACCORDING TO
THE PATTERN OF THAT DIVINE ORIGINAL,feeling strength in itsCONFORMITY
TO THE MONARCHY OF GOD."ld.
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24. This is evidence enough to show that the systéngovernment established by
Constantine and the bishops was considered asrynfaet the kingdom of God. The laws
therefore, being laws of the kingdom of God, won&tessarily have a religious character;
and that such was held to be the case is madelplaire following passage:-



"Our emperor, ever beloved by Him, widerives the source of imperiauthority from
above and is strong in the power of his sacred title, d@#rolled the empire of the world for

a long period of years. Again: that Preserver efuhiverse orders these heavens and earth,
and the celestial kingdom, consistently with Hishéa's will. Even so, our empergmwhom

He loves,by bringing those whom he rules on earth to the wpnbegotten Word and
Saviour, renders them fit subjects of His kingdomd., chap. ii.

25. Third Count.As the object of the emperor was to render the lpefipsubjects for this
kingdom of God, the Sunday law was plainlythe interests of the new kingdom of God, and
was therefore religious only. The purpose of thet funday law was "that the day might be
devoted with less interruption to the purposeseafation.” This is Neander's translation of
the statement of Sozomen respecting the first l&sireg public offices on Friday and
Sunday. "History of the Christian Religion and Gihir Vol. ii, sec. iii, part ii, div. iii, par. 2.
Professor Walford’s translation of the passage ibows:-

"He also enjoined the observance of the day terthed_ord's day, which the Jews call the
first day of the week, and which the Greeks deditatthe sun, as likewise the day before the
seventh, and commanded that no judicial or otheainess should be transacted on those
days, butthat God should be served with prayers and supglms." - Sozomen.
"Ecclesiastical History," book i, chap. viii.

26. Such was the character and intent of the dinsictment respecting Sunday. And of the
second Sunday law we have a statement equally, thedirits purpose was the same. In praise
of Constantine, the episcopal "orator" says:-

"He commanded, too, that one day should be regaaded special occasion fogligious
worship." - Eusebius"Oration in Praise of Constantine," chap. ix.
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27. And in naming the great things which Christ baén enabled to accomplish by the help
of Constantine, this same bishop shuts out evameht upon which a civil claim might be
based, and shows the law to be wholly religiouszdaytinuing in the following words:-

"Who else has commanded the nations inhabitingctimtinents and islands of this mighty
globe to assemble weekly on the Lord's day, arabserve it as a festivaipt indeedfor the
pampering of the bodyBUT FOR THE COMFORT AND INVIGORATION OF THE
SOUL BY INSTRUCTION IN DIVINE TRUTH ?"ld., chap. xvii.

28. Fourth Count.The title which is given to the day by Constantimethe edict is
distinctively religious. It isvenerabilis dies solis venerable day of the sun. This was the
pagan religious title of the day, and to every heatwas suggestive of the religious character
which attached to the day as the one especiallptddvto the sun and its worship. An
additional act of the emperor himself in this cartien, has left no room for reasonable
doubt that the intent of the law was religious org the interpreter of his own law, and
clearly indicating its intent, he drew up the feliag prayer, which he had the soldiers repeat
in concert at a given signal every Sunday morning:-

"We acknowledge thee the only God; we own theeuaking, and implore thy succor. By
thy favor have we gotten the victory; through tle@e we mightier than our enemies. We



render thanks for thy past benefits, and trust foeduture blessings. Together we pray to
thee, and beseech thee long to preserve to usasdf&iumphant, our emperor Constantine
and his pious sons:"Eusebius. Life of Constantine,” book iv, chap. xx.

29. Fifth Count.If, however, there should be yet in the mind of @eyson a lingering doubt
as to whether Constantine's Sunday legislation nelgious only,with no thought of any
civil character whatever, even this must certailmdyeffectually removed by the fact that it
was by virtue of his office and authoriég pontifex maximusandnot as emperor, that the
day was set apart to this use; because it wasothepgerogative of the pontifex maximus to
appoint holy days.
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In proof of this, we have excellent authority iretevidence of two competent witnesses.
Here is the first:-

"The rescript, indeed, for the religious observantehe Sunday... was enacted ... for the
whole Roman Empire. Yet, unless we had direct ptaf the decree set forth the Christian
reason for the sanctity of the day, it may be dedbthether the act would not be received by
the greater part of the empire as merely addingnooie festival to the Fasti of the empire, as
proceeding entirely from the will of the emperor, @/en grounded ohis authority as
Supreme Pontiff, by which he had the plenary powsrappointing holy days.™ Milman.
"History of Christianity," book iiichap. iv,par. 9 from end.

30. It is true that this statement is qualifiedtbg clause "unless we had direct proof that the
decree set forth the Christian reason for the #ggnot the day;" but this qualification is
wholly removed by another statement from the saotbos which says that "the rescript
commanding the celebration of the Christian Sablmgars no allusionto its peculiar
sanctity as a Christian institutionlt is the day of the surwhich is to be observed by the
general veneration. . . . But the believer in the/paganism, of which the solar worship was
the characteristic, might acquiesce without scrupleéhe sanctity of the first day of the
week." Id., chap. i, par. 44. This is confirmed also by thetfthat "there is no reference
whatever in his law either to the fourth commandnmerthe resurrection of Christ."Schaff.
"History of the Christian Church," Vol. iigec. Ixxv, par. 5.

31. Therefore, as it is admitted that unless we diegtt proofthat the decree set forth the
Christian reason for the sanctity of the day, iswaerely adding one more festival to the
Fasti of the empire, the appointment of which laytlie plenary power of the pontifex
maximus; and as it is plainly stated thia¢re is no such progfthis plainly proves that the
authority for the appointment of the day lay in tiféice of the pontifex maximusnd that
authority was wholly religious

32. Our second witness testifies as follows:-

"A law of the year 321 ordered tribunals, shopsl anrkshops to be closed on the day of the
sun, and he [Constantine] sent to the legions.etoelsited upon that day, a form of prayer
which could have been employed by a worshiper dhidi of Serapis, or of Apollo, quite as
well as by a Christian believer."
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"This was the official sanction of the old custofmaddressing a prayer to the rising sun. IN
DETERMINING WHAT DAYS SHOULD BE REGARDED AS HOLY,and in the
composition of a prayer for nationalse CONSTANTINE EXERCISED ONE OF THE
RIGHTS BELONGING TO HIM AS PONTIFEX MAXIMUS; and itaused no surprise that
he should do this." Buruy. "History of Rome," chap. cii, part i, par. 4 fromden

33. In the face of such evidence as this, to atteimmive to the Sunday legislation of
Constantine a civil character, seems, to say theleast, to spring from a wish to have it so,
rather than from a desire to recognize the faoiplsi as they are.

34. The Council of Nice, in A. D. 325, gave anotirapetus to the Sunday movement. It
decided that the Roman custom of celebrating EasteBunday only, should be followed
throughout the whole empire. The council issuee@ttel to the churches, in which is the
following passage on this subject:-

"We have also gratifying intelligence to communéctd you relative to unity of judgment on

the subject of the most holy feast of Easter; fos fpoint also has been happily settled
through your prayers; so that all the brethrenhe East who have heretofore kept this
festival when the Jews did, will henceforth confaothe Romans and to us, and to all who
from the earliest time have observed our period cefebrating Easter." Socrates's
"Ecclesiastical History," book i, chap. ix.

35. This was followed up by a letter from "Consta@tAugustus to the churches,” in which
upon this point he said:-

"The question having been considered relative ® riost holy day of Easter, it was
determined by common consent that it would be prépe all should celebrate it on one and
the same day everywhere ... And in the first plécseemed very unsuitablén the
celebration of this sacred feastat we should follow the custom diie Jewsa people who,
having imbrued their hands in a most heinous oetramd thus polluted their souls, are
deservedly blind. . .Let us then have nothing in commonith that most hostile people the
Jews . .. Surely we should never suffer Easter t@&dgat twice in one and the same year. But
even ifthese considerations were not laid before youedaime your prudence at all times to
take heed, both by diligence and prayer, that tiréypof your soul shouldn nothing have
communion, or seem to have accordance, with theessof men so utterly depraved..."
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"Since then it was desirable that this should barsended thatve should have nothing in
common with that natiorof parricides, and of those who slew their Londg @ince the order

is a becoming one which is observed by all the dmes of the western, southern, and
northern parts, and by some also in the easteom these considerations all have on the
present occasion thought it to be expedient, giddged myself that it would be satisfactory
to your prudent penetration, that what is obsemvéld such general unanimity of sentiment
in the city of Rome, throughout ltaly, Africa, d&igypt, Spain, France, Britain, Libya, the
whole of Greece, and the dioceses of Asia, Poatug,Cilicia, your intelligence also would
readily concur in. Reflect, too, that not only iete a greater number of churches in the
places before mentioned, but also that this iniqdar is a most sacred obligation, that all
should in common desire whatever strict reason setmdemand, and which has no
communion with the perjury of the Jews.



"But to sum up matters briefly, it was determingddommon consent that the most holy
festival of Easter should be solemnized on one thedsame day; for in such a hallowed
solemnity any difference isnseemly, and it is more commendable to adoptdpation in
which there will be no intermixture of strange efror deviation from what is right. These
things therefore being thus ordered, do you gladbeivethis heavenlyand truly divine
command for whatever is done in the sacred assemblies efbikhops is referable to the
divine will."

36. This throws much light upon the next move thas made; as these things were made the
basis of further action by the church. At everypstethe course of the apostasy, at every step
taken in adopting the forms of sun-worship, andregahe adoption and the observance of
Sunday itself, there had been constant protestllbse@ Christians. Those who remained
faithful to Christ and to the truth of the pure @af God, observed the Sabbath of the Lord
according to the commandment, and according towbel of God, which sets forth the
Sabbath as the sign by which the Lord, the Creafothe heavens and the earth, is
distinguished from all other gods. These accordipgbtested against every phase and form
of sun-worship. Others compromised, especiallyhim East, by observing both Sabbath and
Sunday. But in the West, under Roman influencesuemtgr the leadership of the church and
the bishopric of Rome, Sunday alone was adopteshserved.

37. Against this Church-and-State intrigue throughthere had been also, as against every
other step inthe course of the apostasy, earnest protest byeallChristians. But when it
came to the point where the church would enforcéhleypower of the State the observance
of Sunday, this protest became stronger than ever.
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And additional strength was given to the protegha point by the fact that it was urged in
the words of the very arguments which the Cath@lwurch had used when she was
antagonized, rather than courted, by the impemghaity. This, with the strength of the

argument upon the merit of the question as to #ne which should be observed, greatly
weakened the force of the Sunday law. But wheraddition to these considerations, the
exemption was so broad, and when those who obse¢hee&abbath positively refused to
obey the Sunday law, its effect was virtually rfighi.

38. In order, therefore, to the accomplishment ef briginal purpose, it now became
necessary for the church to secure legislatiomguishing all exemption, and prohibiting the
observance of the Sabbath so as to quench thatrfubyweotest. And now, coupled with the
necessity of the situation, the "truly divine cormdaof Constantine and the Council of Nice
that "nothing" should be held "in common with thewd,” was made the basis and the
authority for legislation utterly to crush out thbservance of the Sabbath of the Lord, and to
establish the observance of Sunday only in itsdstéacordingly, the Council of Laodicea
enacted the following canon:-

"CANON 29. Christians shall not Judaize and be @li€Saturday, but shall work on that day;
but the Lord's day they shall especially honor,, @sdbeing Christians, shall, if possible, do
no work on that day. If, however, they are foundalzing, they shall be shut out from
Christ." Hefele's "History of the Church Councild,dodicea. In both the Greek and Latin
copies of this Canon, the word "Sabbath" is usedead of "Saturday;" and the word
"anathema" - accursed - is the one which Hefelestedes "shut out." The following is the



Latin: "Quod non oportet Christianos Judaizeretietre in Sabbato. sed operari in eodem die.
Preferentes autem in veneratione Dominicum diemaasare voluerint, ut Chrlstiani hoc
faciat; quod si reperti fuerint Judaizere Anathesimaa Christo."

39. The report of the proceedings of the Counciladdicea is not dated. A variety of dates
has been suggested, of which A. D. 364 seems t® baen the most favored. Hefele allows
that it may have been as late as 380. But whatbeedate, before A D. 380, in the political
condition of the empire, this could not be mades@fte by imperial law. In A. D364
Valens and Valentinian became emperors, the foohtre East, and the latter of the West.
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For six years Valens was indifferent to all partibat in A. D.370 he became a zealous
Arian, and so far as in him lay, established théa®rdoctrine throughout his dominion.
Valentinian, though a Catholic, kept himself aldedm all the differences or controversies
among church parties. This continued till 375, whatentinian died, and was succeeded by
his two sons, one aged sixteen, the other foursyéa 378 the reign of Valens ended, and
Theodosius, a Spanish soldier, was appointed empérihe East. In 380 he was baptized
into the Catholic Church, and immediately an edvets issued in the name of the three
emperors, commanding all subjects of the empireytodtever party or name, to adopt the
faith of the Catholic Church, and assume the naii€atholic Christians."

40. As now "the State itself recognized the chwasltsuch, and endeavored to uphold her in
the prosecution of her principles and the attairnoérher ends'(Neander)"History of the
Christian Religion and Church,” Vol. ii, sec. part ii, div. iii, par. 4.; and as Theodosius had
already ordered that all his subjects "should dt=tly adhere to the religion which was
taught by St. Peter to the Romans, which faithfatlition" had preserved, and which was
then "professed by the pontiff Damasus" of Romet #at they should all "assume the title
of Catholic Christians;" it was easy to bring theperial power to the support of the decrees
of the church, and make the Laodicean Canon effecti

41. Now was given the opportunity for which the idiuhad waited so long, and she made
use of it. At the earliest possible moment she reetthe desired law; for, "by a law of the
year 386, those older changes effected by the empg&snstantine were more rigorously
enforced; and, in generalyil transactions of every kind on Sunday wereistly forbidden
Whoever transgressed was to be considered, indapilty ofsacrilege” - Neander. Id.

42. As the direct result of this law, there soorpegyed an evil which, under the
circumstances and in the logic of the case, cdtlefurther legislation in the same direction.
The law forbade all work.
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But as the people had not such religion as woultsedahem to devote the day to pious and
moral exercises, the effect of the law was onlemdorce idleness. Enforced idleness only
multiplied opportunity for dissipation. The natuansequence was that the circuses and the
theaters throughout the empire were crowded eveng&y.

43. The object of the Sunday law, from the firsé dhat was issued, was that the day might
be used for the purposesds#votion and that the people might go to church. But they rat



sufficient religion to lead them to church when  rthevas opportunity for amusement.
Therefore, "owing to the prevailing passion at tiraie, especially in the large cities, to run
after the various public shows, it so happened Wisgn these spectacles fell on the same
days which had been consecrated by the churcinte seligious festival, they proved a great
hindrance to the devotion of Christians, thougreftfj it must be allowed, to those whose
Christianity was the least an affair of the lifedaof the heart." Neander. Id.par. 5.

44. Assuredly! An open circus or theater will alsgyrove a great hindrance to the devotion
of those Christians whose Christianity is "the tems affair of the life and of the heart." In
other words, an open circus or theater will alwbgsa great hindrance to tlevotion of
those who have not religion enough to keep themm fgoing to it, but who only want to use
the profession of religion to maintain their popitla and to promote their selfish interests.
On the other hand, to the devotion of those whdsestanity is really an affair of the life
and of the heart, an open circus or theater wilende a particle of hindrance, whether open
at church time or all the time. With the peopleréhdnowever, if the circus and theater were
open at the same time as the church, the churchbersmas well as others, not being able to
go to both places at once, would go to the circub@theater instead of to the church.

45. But this was not what the bishops wanted. Was not that for which all work had been
forbidden. All work had been forbidden in order tthlae people might go to church; but
instead of that, they crowded to the circus andthieater, andhe audiences of the bishops
were rather slim
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This was not at all satisfying to their pride; ahey took care to let it be known. "Church
teachers . . . were, in truth, often forced to clammpthat in such competitions the theater was
vastly more frequented than the churchiNeander. Id.

46. And the church was now in a condition in whsgtte could not bear competition. She
must have a monopoly. Therefore, the next stettaken, the logical one, too, was to have
the circuses and theaters closed on Sundays amd special church days, so that the
churches and the theaters should not be open aathe time.

47. There was another feature of the case whick ga bishops the opportunity to make
their new demands appear plausible, by urging wthar form the selfish and sophistical
plea upon which they had asked for the first edispecting church days. In the circuses and
the theaters large numbers of men were employedyngnwhom many were church-
members. But, rather than give up their placescthech-members would work on Sunday.
The bishops complained that these were "compeledvdrk,” and were "prohibited to
worship;" they pronounced it "persecution', and daded more Sunday laws for
"protection.”

48. As a consequence, therefore, and in the logithe situation, at a council held at
Carthage in June, A. D. 401, the following canors waacted:-

"CANON 5. On Sundays and feast-days, no plays neapdiformed." Hefele's "History of
the Church Councils," Fifth Carthaginian.



49. That this canon might be made effective, thehdgds in the same council passed a
resolution, and sent up a petition to the emperondfius, praying "that the public shows
might be transferred from the Christian Sunday frath feast-days, to some other days of
the week." Neander. History ofthe Christian Religion and Church,” Val. sec. iii, part i,

div. iii, par. 5. The reason given in support o fetition was not only, as above, that those
who worked in government offices and employmentsuah times, were persecuted, but that
"the peoplecongregate more to theircusthan to thechurch.” Id.
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The church-members had not enough religion or lwiveght to do what they professed to
believe was right; therefore the State was askedki® away from them all opportunity to do
wrong; then they would all be Christians! Satandethcould be made that kind of Christian
in that way - and he would be the deuvil still!

50. The petition of the Council of Carthage coulat he granted at once, but in 425 the
desired law was secured; and to this also thereattashed the reason that was given for the
first Sunday law that ever was made; namely, "teothat the devotion of the faithful might
be free from all disturbanceld.

51. It must constantly be borne in mind, howeueat the only way in whiclkthe devotion of
the faithful* was "disturbed" by these things whattwhen the circus or theater was open at
the same time that the church was open, the "tdithfould go to the circus or the theater
instead of to church, arttiereforetheir "devotion" was "disturbed". And of course thray
way in which the "devotion" of such "faithful" onesuld be freed from all disturbance, was
to close the circuses and the theaters at churgh ti

52. In the logic of this theory, there was one mstep to be taken. To see how logically it
came about, let us glance at the steps taken fhenfitst one up to this point: First, the
church had all work on Sunday forbidden, in ordettthe people might attend to things
divine; work was forbidden, that the people mighbrship. But the people would not
worship; they went to the circus and the theatsteid of to church. Then the church had
laws enacted closing the circuses and the theatersrder that the people might attend
church. But even then the people would not be @alyator attend church; for they had no
real religion. The next step to be taken, therefmréhe logic of the situation, was to compel
them to be devoted - to compel them to attenditm¢hdivine.

53. This was the next step logically to be takem] & was taken. The theocratical bishops
were equal to the occasion. They were ready witheary that exactly met the demands of
the case; and one of the greatest of the Cathdliced Fathers and Catholic saints was the
father of this Catholic saintly theory.

Page 491 ORIGIN OF THE INQUISITION.

He wrote:-

"It is, indeed, better that men should be broughtédrve God by instruction than by fear of
punishment or by pain. But because the former masn$etter, the latter must not therefore

be neglected. . . Many must often be brought badkeir Lord, like wicked servants, by the
rod of temporal suffering, before they attain thghlest grade of religious development.



Augustine. The Correction of the Donatistsshap. vi. | adopt Schaff's translation, "History
of the Christian Church," Vol. iii, sec. xxvii, pak2.

54. Of this theory, the author who of all the clutgstorians has best exposed the evil
workings of this false theocracy, justly observest t'it was by Augustine, then, that a theory
was proposed and founded, which . . . containedyéme of that whole system of spiritual
despotism of intolerance and persecution which @ndehe tribunals of the Inquisition." -
Neander. "History of the Christian Religion and @iy" Vol. ii, sec. ii, part iii, div. i, last
paragraph.

55. The history of the Inquisition is only the list of this infamous theory of Augustine's.
But this theory is only the logical sequence of theory upon which the whole series of
Sunday laws was founded. In closing his historyhi$ particular subject, the same author
says"In this way the church received help from the Staé for the furtherance of her
ends.". —Neanderld., sec. iii, part ii, div. iii, par. 5.

56. This statement is correct. Constantine did mhimgs to favor the bishops. He gave them
money and political preference. He made their deassin disputed cases final, as the
decision of Jesus Christ. But in nothing that he fdir them did he give themower over
those who did not belong to the churcto compel them to act as though they did, except in
the one thing of the Sunday law. In the Sunday [aawer was given to the church to compel
those who did not belong to the church, and whoeweat subject to the jurisdiction of the
church, to obey the commands of the church. IrSilveday law there was given to the church
control of the civil power, so that by it she cowdmpel those who did not belong to the
church to act as though they did.

Page 492 ROME - THE ORIGINAL SUNDAY LEGISLATION.

The history of Constantine's time may be searchezigh and through, and it will be found
that in nothing did he give to the church any spchwver, except in this one thing - the
Sunday law. Neander's statement is literally carréat it was "in this way the church
received help from the State for the furtheranceesfends."

57. That this may be set before the reader in @arch light as possible, we shall here
summarize the facts stated by Neandetheir direct bearing. He says of the carrying into
effect of the theocratical theory of the apostashdps that they made themselves dependent
upon Constantine by their disputes, and "by thetednination to use the power of the State
for the furtherance of their aims." Then he mertidine first and second Sunday laws of
Constantine, the Sunday law of B. 386, the Carthaginian council, resolution, aettjn,

of 401; and the law of 425 in response to thistioeti and then, without a break, and with
direct reference to these Sunday laws, he sdysthis way the church received help from
the State for the furtherance of her ends."

58. She started out with the determination to dshe did it; andih this way" she did it.
And when she had secured control of the power®fState, she used it for the furtherance of
her own aims, and that in her own despotic waygrasunced in the inquisitorial theory of
Augustine. The first step logically led to the lagind the theocratical leaders in the
movement had the cruel courage to follow the fitsp unto the last, as framed in the words
of Augustine and illustrated in the horrors of thquisition during the fearful record of the
dreary ages in which the bishopric of Rome wasemprover kings and nations.



Signs of the Times 1880-06-03.0@20omment on Exodus 33:7]

And Moses pitched the tabernacle without the caangd,all who desired to seek
the Lord were commanded to separate themselvestiemongregation by
resorting thither. The tabernacle here mentionesiakemporary tent arranged for
the worship of God. The sanctuary, the patterntutivGod gave to Moses, had
not yet been built.



